Versions Of The Qur'an?

M S M Saifullah

© Islamic Awareness, All Rights Reserved.

Last Updated: 4th October 1999

Assalamu-alaikum wa rahamatullahi wa barakatuhu:
Jochen Katz wrote:

>} 1) How many 'versions' of the holy Quran is there today?

>

> At least two, probably more (I am pretty sure about the third

> one, but can't prove it yet, so | am not going to say where and

> what just yet), but it is common knowledge that the Hafs text

> and the Warsh text (mainly used in Northwest Africa) are

> different not only in the vowels but also in some consonants.

> The differences are small, but they are there. And both of them
> are for sale and in use today. Hafs is the much more common one.
> The third version | have heard about has by far more substantial
> differences in comparison to the other two. For the Warsh and

> Hafs differences see a few examples at:

>

> http://answering-Islam.org/ZQuran/Text/warsh.html

It has become a standard method of deception by Christian missionaries like
Jochen Katz to superficially project issues that have been exhaustively
addressed by both Muslims and Orientialsts, as we will see soon, inshallah.
These missionaries are well aware of the difference between a transmission
and a text (to be discussed in detail below). Yet, they intentionally replace one
with the other in order to give the false impression to lay readers that the
Qur'an exists in different texts. Thus, in order to address the questions of Hafs
and Warsh, we will first offer a short introduction to the key concepts
involved herein and then proceed to the heart of the matter, inshallah.
However, before we begin this article, we would like to sincerely thank
brother Moustafa Mounir Elgabbany from Canada and brother Muhammad
Ghoniem from France, for providing valuable references. May Allah reward
them profusely for their kind help. The contents of this document are divided
as follows:

Revelation Of The Qur'an In Seven Ahruf

Difference Between Ahruf and Qira'at

Conditions For The Validity Of Different Qird'at

The Chain Of Narration Of Different Qira'at

Hafs & Warsh Qird'at: Are They Different Versions Of The Qur'an?
Recitation Of The Qur'an In Hafs, Warsh & Other Qiréd'a




Printed Edition Of The Qur'an In Various Qird'a
Books On Mutawatir Readings

Revelation Of The Qur'an In Seven Ahruf

It is a well-known fact that there are seven different ahruf in which the Qur'an
was revealed. In the Islamic tradition, this basis can be traced back to a
number of hadiths concerning the revelation of the Qur'an in seven ahruf
(singular harf). Some of the examples of these hadiths are as follows:

From Ab{ Hurairah:

The Messenger of Gode said: "The Qur'an was sent down in
seven ahruf. Disputation concerning the Qur'an is
unbelief" - he said this three tinmes - "and you should
put into practice what you know of it, and | eave what you
do not know of it to soneone who does."u

From AbQ( Hurairah:

The Messenger of CGode said: "An All-know ng, Wse,
Forgiving, Merciful sent down the Qur'an in seven
ahruf."m

From <Abdulldh Ibn Mas-ud:

The Messenger of Gode said: "The Qur'an was sent down in
seven ahruf. Each of these ahruf has an outward aspect
(zahr) and an inward aspect (batn); each of the ahruf has
a border, and each border has a | ookout."®

The meaning of this hadith is explained as:

As for the Prophet's® words concerning the Qur'an, each
of the ahruf has a border, it nmeans that each of the
seven aspects has a border which God has marked of f and
whi ch no one nay overstep. And as for his words Each of
the ahruf has an outward aspect (zahr) and an inward
aspect (batn), its outward aspect is the ostensive
meani ng of the recitation, and its inward aspect is its
interpretation, which is conceal ed. And by his words each
border ...... has a | ookout he neans that for each of the
borders which God marked off in the Qur'an - of the

| awf ul and unlawful, and its other |egal injunctions -
there is a neasure of God's reward and puni shnment which
surveys it in the Hereafter, and inspects it ...... at
the Resurrection ...... g

And in another hadith <Abdulldh Ibn Mas-ud said:



The Messenger of CGode said: "The first Book cane down
fromone gate according to one harf, but the Qur'an cane
down from seven gates according to seven ahruf:

prohi biting and conmandi ng, |awful and unlawful, clear
and anbi guous, and parables. So, allow what it nakes

| awf ul , proscribe what it nmakes unlawful, do what it
commands you to do, forbid what it prohibits, be warned
by its parables, act on its clear passages, trust inits
anbi guous passages.” And they said: "W believe init; it
Is all fromour Lord."®

And AbQ Qilaba narrated:

It has reached nme that the Prophet® said: "The Qur'an was
sent down according to seven ahruf: command and

prohi bition, encouragenent of good and di scouragenent of
evil, dialectic, narrative, and parable."®

These above hadiths serve as evidence that the Qur'an was revealed in seven
ahruf. The defination of the term ahruf has been the subject of much scholarly
discussion and is included in the general works of the Qur'an. The forms
matched the dialects of following seven tribes: Quraysh, Hudhayl, Thaqf,
Hawazin, Kinanah, Tamim and Yemen. The revelation of the Qur'an in seven
different ahruf made its recitation and memorization much easier for the
various tribes. At the same time the Qur'an challenged them to produce a
surah like it in their own dialect so that they would not complain about the
incomprehensibility.

For exanple, the phrase 'alayhim (on them) was read by
sone 'al ayhunoo and the word siraat (path, bridge) was
read as ziraat and mu'mn (believer) as noomn.m

Difference Between Ahruf & Qird'at

It is important to realize the difference between ahruf and Qira'at. Before
going into that it is interesting to know why the seven ahruf were brought
down to one during ‘Uthman's® time.

The Qur' an continued to be read according to the seven
ahruf until mdway through Caliph 'Uhman's rul e when
some confusion arose in the outlying provinces concerning
the Qur'an's recitation. Sone Arab tribes had began to
boast about the superiority of their ahruf and a rivalry
began to devel op. At the sane tinme, sonme new Muslins al so
began m xing the various forns of recitation out of

i gnorance. Caliph 'U hman deci ded to nake official copies
of the Qur'an according to the dialect of the Quraysh and
send themalong with the Qur'anic reciters to the major
centres of Islam This decision was approved by Sahaabah



and all unofficial copies of the Qur'an were destroyed.
Followi ng the distribution of the official copies, al

t he other ahruf were dropped and the Qur'an began to be
read in only one harf. Thus, the Qur'an which is
avai l abl e through out the world today is witten and
recited only according to the harf of Quraysh.m

Now a few words on Qira'at:

A Qra at is for the nost part a nmethod of pronunciation
used in the recitations of the Qur'an. These nethods are
different fromthe seven fornms or nodes (ahruf) in which
the Qur'an was reveal ed. The seven nodes were reduced to
one, that of the Quraysh, during the era of Caliph
"Uthman, and all of the nethods of recitation are based
on this node. The various nethods have all been traced
back to the Prophet® through a nunber of Sahaabah who
were nost noted for their Qur'éanic recitations. That is,
t hese Sahaabah recited the Qur'an to the Prophet® or in
his presence and received his approval. Anpong them were
the follow ng: Ubayy Ibn K ab, "Alee Ibn Abi Taalib, Zayd
| bn Thaabit, ' Abdullah Ibn Mas'ud, Abu ad- Dardaa and Abu
Miusaa al - Ash' aree. Many of the other Sahaabah | earned
fromthese masters. For exanple, Ibn 'Abbaas, the naster
coment ator of the Qur'an anong the Sahaabah, | earned
from both Ubayy and Zayd. w

The transmission of the Qur'an is a mutawatir transmission, that is, there are
a large number of narrators on each level of the chain. Dr. Bilaal Philips gives
a brief account of the history of recitation in his book:

Anmong the next generation of Muslins referred to as
Taabe' oon, there arose many schol ars who | earned the
various methods of recitation fromthe Sahaabah and
taught themto others. Centres of Qur'anic recitation
devel oped in al - Madeenah, Makkah, Kufa, Basrah and Syri a,
| eading to the evolution of Qur'éanic recitation into an

i ndependent science. By md-eighth century CE, there

exi sted a | arge nunber of outstanding scholars all of
whom wer e consi dered specialists in the field of
recitation. Mdst of their nethods of recitations were

aut henticated by chains of reliable narrators ending with
t he Prophete. Those nethods which were supported by a

| arge nunber of reliable narrators on each |evel of their
chain were called Muitawaatir and were considered to be

t he nost accurate. Those nethods in which the nunber of
narrators were few or only one on any |evel of the chain
were refered to as shaadhdh. Sone of the scholars of the
foll owi ng period began the practice of designating a set
nunber of individual scholars fromthe pervious period as



being the nost noteworthy and accurate. By the m ddl e of
the tenth century, the nunber seven becane popul ar since
it coincided with the nunber of dialects in which the
Qur" an was reveal ed. m

The author went on to say:

The first to limt the nunber of authentic reciters to
seven was the Iraqi scholar, Abu Bakr |1bn Mijéahid (d.

936CE), and those who wote the books on Qra ah after
himfollowed suit. This limtation is not an accurate
reprensentation of the classical scholars of Qur'anic

recitation. There were many others who were as good as
t he seven and the nunber who were greater than them m

Concerning the seven sets of readings, Montgomery Watt and Richard Bell
observe:

The seven sets of readings accepted by |bn-Mijahid
represent the systens prevailing in different districts.
There was one each from Medi na, Mecca, Damascus and
Basra, and three from Kufa. For each set of readings
(Qra a), there were two slightly different version
(sing. Riwaya). The whole nmay be set out in tabular
form ua

. . First Second
District Reader Rawi RAW
Medi na Naf 1 « WAr sh Qal an
I bn N
Mecca Kat hi r al - Bazzi Qunbul
| bn , | bn
Damascus A T Hi sham Dhakwan
Basr a Abu <Anr | ad-Dari as- Sist
Kaf a ASi m Haf s Sheuba
Kaf a Hanza Khal af Khal | ad
N al - L Abul -
Kaf a Ki sa'i ad-Dar’ Harith

Other schools of Qira'at are of:

ADbU Jafar Yazid Ibn Qa-ga: of Madinah (130/747)
Ya:qUb Ibn Ishaq al-Hadrami of Basrah (205/820)
Khalaf Ibn Hisham of Baghdad (229/848)

Hasan al-Basri of Basrah (110/728)



Ibn Muhaisin of Makkah (123/740)
Yahya al-Yazidi of Basrah (202/817)

Conditions For The Validity Of Different Qir&'at

Conditions were formulated by the scholars of the Qur'anic recitation to
facilitate critical analysis of the above mentioned recitations. For any given
recitation to be accepted as authentic (Sahih), it had to fulfill three conditions

and if any of the conditions were missing such a recitation was classified as
Shadhdh (unusual).

The first condition was that the recitati on have an
authentic chain of narration in which the chain of
narrators was continuous, the narrators were all
known to be righteous and they were all knwon to
possess good nenories. It was also required that the
recitation be conveyed by a | arge nunber of
narrators on each level of the chain of narration
bel ow the | evel of Sahaabah (the condition of
Tawaatur). Narrations which had authentic chains but
| acked the condition of Tawaatur were accepted as
expl anations (Tafseer) of the Sahaabah but were not
consi dered as nethods of reciting the Qur'an. As for
the narrations which did not even have an authentic
chain of narration, they were classified as Baati
(false) and rejected totally.

The seond condition was that the variations in
recitations match known Arabic grammatica
constructions. Unusual constructions could be
verified by their existence in passages of pre-

| slam ¢ prose or poetry.

The third condition required the recitation to
coincide with the script of one of the copies of the
Qur' an distributed during the era of Caliph Ut hnén.
Hence di fferences which result from dot placenent
(i.e., ta' lanmoon and ya'l anoon) are considered
acceptabl e provided the other conditions are net. A
recitation of a construction for which no evidence
could be found woul d be cl assified Shaadhdh. This
classification did not mean that all aspects of the
recitation was consi dered Shaadhdh. it only neant

that the unverified constructions were consi dered
Shaadhdh. wa

The Chain Of Narration Of Different Qira'at

A

In this section, the chain of narration or isnad of each Qira'at will be
presented. It is worth noting that the chains of narration here are mutawatir.



Qiréd'a from Madinah: The reading of Madinah known as the reading of Nafi-
Ibn Abi Naim (more precisely AbG <Abd ar-Rahman Néfi- Ibn <Abd ar-
Rahman).

Nafi- died in the year 169 H He reported from Yazid |bn
al - Qacga: and <Abd ar- Rahmén | bn Hurnmuz al-'Araj and Miuslim
| bn Jundub al - Hudhal T and Yazid | bn Rom&n and Shaybah | bn
Nisda' . All of themreported from AblG Hurayrah and |bn
‘Abbéds and <Abdal |l ah | bn ' Ayyash | bn Abi Rabi'ah al-
MakhzOmi and the last three reported from Ubayy | bn Kab
fromthe Prophete. wa

From Naéfic, two major readings came to us : Warsh and Qaldn.

Qiréd'a from Makkah: The reading of Ibn Kathir ((Abdullah Ibn Kathir ad-
Dar):

I bn Kathir died in the year 120 H He reported from
Abdi 1 &h I bn Assa'ib al -Makhzdmi who reported from Ubayy
| bn Kab (The conpani on of the Prophete).

| bn Kathir has also reported from Mij ahid [ bn Jabr who
reported fromhis teacher |bn Abbas who reported from
Ubayy | bn Kacb and Zayd |Ibn Théabit and both reported from
t he Prophet e, o

Qiréd'a from Damascus: From ash-Sham (Damascus), the reading is called
after <Abdulléh Ibn -Aamir.

He died in 118 H He reported from Abl ad- Darda' and al -
Mughirah 1 bn Abi Shi hab al - Makhzdni from Ut hman. we

Qirad'a from Basrah: The reading of Abd <Amr from Basrah:

(According to as-Sab' ah, the book of |bn Mijahid page 79,
Ab( <Anr is called Zayyan AbG Anmr |bn al--Alda". He was
born in Makkah in the year 68 and grew up at Kdfah.) He
died at 154 H He reported from My ahid and Sadid | bn
Jubayr and 'l krimah Ibn Khalid al -Makhzdni and "Ata" |bn
Abi Rabah and Muhammad |bn <Abd ar-Rahnén | bn al - Muhaysi n
and Humayd | bn Qays al -<A'raj and all are from Makkah.

He al so reported from Yazid Ibn al-Quqga- and Yazid Ibn
Runmén and Shaybah Ibn Nis&' and all are from Madi nah.

He al so reported fromal-'Assan and Yahya | bn Yaanur and
ot hers from Basr ah.

Al'l these people took fromthe conpani ons of the
Pr ophet e,



From him came two readings called as-Sdsi and ad-Dari.
Qiréd'a from Basrah: From Basrah, the reading known as

Ya:qUb | bn Ishaqg al-Hadrani the conpanion of Shu:bah
(again). He reported from Abl ‘At and ot hers. us

Qird'a from Kafah:The reading of <Aasim Ibn Abi an-Najdd (-Aasim Ibn
Bahdalah Ibn Abi an-Najad):

He died in the year 127 or 128 H He reported from Abd
‘Abd ar- Rahmén as- Sol ammi and Zirr |bn Hubaysh.

Abl <Abd ar-Rahmén reported from Ut hman and <AlT | bn Abi
Talib and ' Ubayy (1bn Kab) and Zayd (1bn Théabit).

And Zirr reported fromlbn Ms-ud. u

Two readings were repoted from <Aasim: The famous one is Hafs, the other
one is Shubah.

Qirad'a from Kafah: The reading of Hamzah Ibn Habib (from Kafah as well)

Hanzah was born in the year 80 H and died in the year 156
H. He reported from Muhammad | bn <Abd ar- Rahmén | bn Abi
Layl & (who reads the reading of <AlT Ibn Abi Talib (RA),
according to the book of Ibn Mijahid called Assab' ah -
The Seven - page 74) and Hunran |Ibn A yan and Abi |shaq
as-Sabi'y and Mansur lbn al -Mi' tamr and al -Mughirah [Ibn
M gsam and Jafar |bn Muhanmad Ibn AT Ibn Abi Talib from
t he Prophete. e

Qira'a from Kdfah: The reading of al-'Amash from Kdfah as well:

He reported from Yahya [ bn Wat ht hab from' Al gamah and al -
"Aswad and ' Ubayd | bn Nadl ah al-Khuza'y and Abd <Abd ar-
Rahmén as- Sul ami and Zirr ibn Hubaysh and all reported
from|lbn Maseud. eu

Qira'a from Kdfah: The reading of <Ali Ibn Hamzah al-Kisa'i known as al-
Kisé'i from Kafah.

He died in the year 189 H He reported fromHanzah (the
previous one) and d4eséa |Ibn Urar and Mihanmmad | bn Abd ar -
Rahmén |1 bn Abi Layl & and others. e

Now our discussion will be on Hafs and Warsh Qira'at.

Hafs & Warsh Qird'at: Are They Different Versions Of The Qur'an?



The Christian missionary Jochen Katz had claimed that Hafs and Warsh
Qird'at are different 'versions' of the Qur'an. A concise and interesting article
that the missionary had used to reach such a conclusion can be found in the
book Approaches Of The History Of Interpretation Of The Qur'an. Ironically,
it contained an article by Adrian Brockett, titled The Value of Hafs And
Warsh Transmissions For The Textual History Of The Qur'an, which sheds
some light on various aspects of differences between the two recitations. It is
also worth noting that, in contrast to Mr. Katz, Brockett used the word
transmission rather than text for these two modes of recitations. Some

highlights from the article are reproduced below.
Brockett states:

In cases where there are no variations within each
transm ssion itself, certain differences between the two
transm ssions, at least in the copies consulted, occur
consi stently throughout. None of them has any effect in
t he neani ng. e

The author demarcates the transmissions of Hafs and Warsh into differences
of vocal form and the differences of graphic form. According Brockett:

Such a division is clearly nade froma witten
standpoint, and on its own is unbalanced. It would be a
m stake to infer fromit, for instance, that because
"hanza" was at first nostly outside the graphic form it
was therefore at first also outside oral form The
division is therefore nmainly just for ease of
classification and reference. s

Regarding the graphic form of this transmission, he further states:

On the graphic side, the correspondences between the two
transm ssions are overwhel m ngly nore nunerous than
differences, often even with oddities |i ke ayna nma and
aynama being consistently preserved in both

transm ssions, and | a' nat allahi spelt both with ta
tawila and ta marbuta in the sane places in both

transm ssions as well, not one of the graphic differences
caused the Muslins any doubts about the faultlessly
faithful transm ssion of the Qur'an.m

And on the vocal side of the transmission the author's opinion is:

On the vocal side, correspondences between the two
transm ssi ons again far and away outnunber the

di fferences between them even with the fine points such
as |l ong vowel s before hanzat at-gat having a nadda. Al so,
not one of the differences substantially affects the



meani ng beyond its own context.... All this point to a
remarkably unitary transm ssion in both its graphic form
and its oral form es

He also discusses the Muslims' and orientalists' attitude towards the graphic
transmission:

Many orientalists who see the Qur'an as only a witten
docunent mght think that in the graphic differences can
be found significant clues about the early history of the
Qur'an text - if {Uthman issued a definitive witten text,
how can such graphic differences be explained, they m ght
ask. For Muslins, who see the Qur'an as an oral as wel

as a witten text, however, these differences are sinply
readi ngs, certainly inportant, but no nore so than

readi ngs involving, for instances, fine differences in
assimlation or in vigour of pronouncing the hanza. en

Brockett goes so far as to provide examples with which the interested reader
can carry out an extended analysis. Thus, he states:

The definitive imt of permssible graphic variation
was, firstly, consonantal disturbance that was not too
maj or, then unalterability in neaning, and finally
reliable authority.

In the section titled, "The Extent To Which The Differences Affect The Sense",
the author repeats the same point:

The sinple fact is that none of the differences, whether
vocal or graphic, between the transm ssion of Hafs and
the transm ssion of WArsh has any great effect on the
meani ng. Many are the differences which do not change the
meaning at all, and the rest are differences with an
effect on the nmeaning in the i medi ate context of the
text itself, but wthout any significant w der influence
on Muslimthought. ea

The above is supported by the following:

Such then is the limt of the variation between these two
transmi ssions of the Qur'éan, alimt well within the
boundari es of substantial exegetical effect. This neans
that the readings found in these transm ssions are nost
Iikely not of exegetical origin, or at |east did not
arise out of crucial exegetigal dispute. They are
therefore of the utnost value for the textual history of
the Qur'an. e

And interestingly enough the author went on to say:



The limts of their variation clearly establish that they
are a single text. s

Furthermore, we read:

Thus, if the Qur'an had been transmitted only orally for
the first century, sizeable variations between texts such
as are seen in the hadith and pre-Islamc poetry would be
found, and if it had been transmtted only in witing,

si zeabl e variations such as in the different

transm ssions of the original docunent of the
constitution of Medina would be found. But neither is the
case with the Qur'an. There nust have been a parallel
witten transmssion limting variation in the oral
transm ssion to the graphic form side by side with a
parallel oral transm ssion preserving the witten

transm ssion from corruption. e

The investigation led to another conviction:

The transm ssion of the Qur'an after the death of
Muhammad was essentially static, rather than organic.
There was a single text, and nothing significant, not

even all egedly abrogated naterial, could be taken out nor
coul d anything be put in. e

Finally, we would like to establish Adrian Brockett's conclusion on this
matter:

There can be no denying that sone of the forma
characteristics of the Qur'an point to the oral side and
others to the witten side, but neither was as a whol e,
primary. There is therefore no need to nmake different
categories for vocal and graphic differences between
transm ssions. Miuslins have not. The letter is not a dead
skeleton to be refleshed, but is a manifestation of the
spirit alive frombegi nning. The transm ssion of the

Qur" an has al ways been oral, just as it has been
witten. e

Therefore, it comes as no surprise that Christian missionaries like Jochen Katz
find themselves "refleshing” a dead skeleton in order to comply with their
missionary program of outright deception. Of course, regular participants in
the newsgroups have time and again witnessed Jochen's tiring displays of
dialectical acrobatics - the misquoting of references and the juggling of facts.
Surprisingly enough, missionary Katz cannot even support his point of view
using the reference [23], which undermines his missionary agenda of twisting
the facts. The reference [23] has firmly established that:



There is only one Qur'an,

The differences in recitation are divinely revealed, not invented by
humans

The indisputable conclusion that the Qur'an was not tampered with.

Recitation Of The Qur'an in Hafs, Warsh & Other Qira'at

A few centuries ago, the Qurra, or reciters of the Qur'an, used to take pride in
reciting all seven Qird'at. In light of this fact, we decided to make an informal
inquiry into some the Qurra who recite in different Qirad'at. Two brothers
confirmed the following:

Date: 18 Sep 1997 13:44:37 -0700
From Moustafa Munir El gabbany
Newsgroups: soc.religion.islam

| can confirmthat al-Husari did in fact record the
entire Qur'an in Warsh, as | have the recording in ny
possession. A Sonali brother also indicated to nme that he
has a copy of the Qur'an recited in Al -Doori ('an Abi
Ant) recited, again, by al-Husari. The Qur'an is very

w dely read and recorded in Qaw oon in Libya and Tuni si a,
so it shouldn't be difficult to acquire those Qra'at

ei t her.

And another brother corroborated the following in a private e-mail:

Date: Mon, 27 Cct 1997 21:59:24 +0100
From Mohaned Ghoni em

To: Metallica

Subj ect: Re: readings

Well, before al-Husary, Abdel Bassit Abdus Samad has
recorded the entire Qur'an in Warsh and nany cassettes
and CDs are on sale everywhere in the Egypt and in France

as well. | personally have in Cairo many recordi ngs of
ot her readers such as Sayyed Mutawal | y and Sayyed Sa' eed
exclusively in Warsh. | have seen several cassettes in

the readi ng of Hanzah (from Khalaf's way) on sale in
Egypt and | have bought a couple of themduring this
summer. They were recorded by Shei kh 'Antar Mbsal |l am

Presently, | have got two CDs recorded by Shei kh Abdel
Bassit gathering three readings (Hafs, Warsh and Hanrah).

These CDs belong to a series of six CDs on sale publicly
in France in the fnac stores.

Printed Edition Of The Qur'an In Various Qira'at



The different Qira'at exist in the printed editions. This would be news for
most missionaries, aside from the ones who bitterly conceal these facts. Most
of the masahif of the Qur'an carry either in the beginning or in the end the
rules of pronunciation of that Qira'a as well as the isnad. This is to enable the
readers to properly read the Qur'an.

A few examples of the printed edition of masahif of the Qur'an in various
Qiré'at are given below:




