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Questions and Answers

I. Is it lard to join a group because the sahabah wurked with the prophet (saw) as part ora group or is it becau~ of the sbariah principle, 'whatever leads to the
accompliahment ofa wajib is in itselfa wajib", taking into account the fact that tile Da'wah as not obligatory upon' the sahabeh at the time

An.-r: After the revelation of the ayah "let ~ be ofBJnonpyou a group that calls to khair (Islam), mjoin the marouf(good) aOO forbid the munkar (bad)..."
it became an obligation upon muslims to have groups, even iftilere is a state, as it should be or not as it should be. We added to that the filct that tile 1'ropi1et (saw)
had a group ofmuslims around him called the sahaba, tlley ~ with him in Makkah and Madina, regardless of the Issues of whether It was fttrad or not and
regardless of whether thecaJl (as in tile above ayah) was IDrd upon all ofdtem or llpon Rasool (saw) only. Moreover the filct that the Hizb has deternlined its
objective of establishing the khilalBh by which, only by which (according to shariah) tslam can be implemmted and muslims can live according to Islam, matters
which are Card, together with the other IDct that the muslims are not allowed to set down relaxed without having a pledge on their necks for a khalilDh and they, Yel.

do not do anything to ratlove the sin.

Yes in determining this objective which is no doubt a divine dutY, it can't 00 achieved witllout a group. We should not always undersland that once we have an
evidence on a matter we do not need to seek other evidences. The Scholars lliways brought all the divine evidences available on an issue. to confirm the i~lIe. We
have many of these cases in our o\vn culture

2. Do we ~rk in the Mus!im ooul\tries because the obligation exists ~ulleofthe time limit of3 days and two nights, theretore it has become a matter of urgency
to establish it al soon a possible, therefore the lact that !he prc-reqllisites alrcady exist in the Muslim countries therefore we only work thero OR Is it because we are
'resuming the Islamic way of Ii Ie'. Ihis moans £&-establishing it in thO!Ie places wh«e It /)nce was ~blished.

ADI_rt Had we beat W{trklng to establish Illam - would be obliged to \Wfk for dtls eveJ'yWhere in the world. Yet to achieve dtis a~rding 10 the method of
Ra900I-allah ~saw). ment~oning I!8;rtlcularly seeking the nusrah, makes thewoB for dtis objective in the Islamic countries a priority. Furthernlore, th~ ~.a? ~J
Islamic state In the islamIC countries, that made such countries Dar-allslanl (In the palt) where the mu~11ms are aware of the facts of dar allsJam, tillS prlorl~ '

die work there -10 return the land to Oar allslam. i.e. to resume the Islamic way of Ii Ie. Muslims in slIch countries are in sin because they lost the KhilalBh aoo
kept silmt about living without a khaleelDh for all dtis long pet'iod, so it is a prioritY to define these countries as the majal. On the same theme we givo: priority 10 the
arab countries for the work aOO continuing it there. on the basis that the dawah can be more effective in talking to the people directly with the texts of the shariah.
HoweVa' this is the prioritY given. it is permissible to work anywhere else for Khilafah if the conditions deemed right. This is what the Party can decide. ~(~

3. Please answer the questions below as $l)On as possible. The UnilM Bank of Kuwait has come up with a "halal" mortgage. If you are aware of its details please ~;
clarify ifit Is actually halaJ? ;\,fO!If you are not aware of the details please let us know ASAP 10 that we can IeIMI you the details. ,J

A.8M" t am aware of it, and I read the detaill about itl two main projects "IJarah" and "PlIn:ha8e". It II not halallo deel with the bank for this purp<>se or other
pII~. Flntly It Is a share holding company (capitalist company) owned by Muslims. Furthemlore, they obligale 10 insure the home They also stalo 10 adjust the
rent every year based on the insurance amounl that year. This amongst other dtings makes It haram.

4.ls it allowed for a muslim ~ partici~1e in ,*rgaining at an auction?

ADIMr: Yes it is allowed to partici~te in an auction. for the otr-l prices givm in the auction are just o~ that ~ not acoopted by the owner, IIeIICe there wa.t
n{, sa!c. !Jowever !ftlle owner acceploo "" olrer clearly and wu In dte ~ of concluding the sale it is haram for a muslim 10 (lifer any price. unless thc sale was
oot concluded for whatever reason. But it is 110 doubt III! rilln ro partic4',!1e in an uuction BJId oller prices juS! to increase tile ~Je price fi'r whatever retlson, because
dtis is harm 10 othen which is barum.

5.ln chapter 3 of nizam when the discus.~ion begins on whl.'1tI« Islam was implemeoted,it states that it was 10 until 1336 AH (1918). But later on it gives a different
date which we know to be the ~ undentanding i.e. 1342 AH (1924). Please clarify the d~.

Anl_r: In 1918 the Slate came under occupation by the Allies Slate'.. nlainly Britain. So Implemmtation of Islam almost stopped in most RIess of Ii Ie as
audtoritY was In the hands of the KulTar. However, the khilafah state ratlained officially till 1924.

6. Does the party a~t thaI after the occllpation of Bagildad by Mongols, dtere ~ no Khaliffor three years?

ADIMr: The ~rty did not discllss that matter. whether it ~ historically true or alx:Urate. Howevm-, even if this was the case, this could be explained by thefilct
that the Muslims COIIcemed for sele..-"1ing a khaleef~ unda' an overwJM)lming power preventing them &om doing so. This is the case of the muslims nowadays,
and this is the case of the mllslims aftm- the murder ofVthman (ra) Where the muslims _iRed for five days widt out a khalil8h before pledging Ali (ra) in

Khilal8h.

7. It says towards the last ~ragraph ofTakkala1 Hizb: "Once It has implemmted thc ideology completely and compn:hensively, it should then proceed to carry the
Islamic Da'awah. hence it should assign in the state's budget a special fund for Oa'awah aOO pIIblicitY; it would supervise this Da'awah from a slate aspect or ftom a
party aspect, according to the circumstances' requiratlents" What is the meaning of'.
a) 'A.ulgning a budget for I>a'\\~ aOO pllblicity'. \\1)Uldn't this be the dutY of the state and not the Party?
b)'supervise this Da'awah &om 8 state aspect or ftom a .-rty aspect'

AD.-r:
a) Yes the budge! is dC\:icloo by the state, tile bo<)k did not say dtat thcI 11itb 'YI!uld put the budget. The tKKIk said that the Sllpervi~ion over the da\va and publicitY
~uld be left to the stare 'Yr it can ask the ~rty to supervise IOme of it liCl:O,-dUIg to the conditiom; whether internationally, or the countries where such dawa is
carried 10.
b) Yes the supervision is I,.,ftlo the ltale to decide. Either it will handle that or ask the party to supervise it wherever and whenevm-. But. tile docision is for the state,
not the party.

8. A sister \\1)Uld like to lake out a ltudenlloen &om Vni. The contra~ states that she \\1)Uld only have to pay it beck wI- she is anployC(1 and earning ovm- a
certain amount ofmoney (IOK p.a.). She has no intention or~rklng upon gmduation and, tilUerore, it would - that she would not have 10 ever ~Y the l~
back. Is dtis correct ? Can she undertake such a contract with dtis intention ?

ADIMr: There are two aspects in the loan. l"he tim is the contract to sign before taking the loan. To sign a contract for a I~ that states you agree to repay the
loan and an additional amount (as Inllation, or as services or interest) Is harBln. To repay the extra money ovm- the loan is harem. So haram i~ involved In signing
and repaying with inflation.

9. What is the hukm on pIIrchasing an employee liability insurance document. i.e. making a contract with intention to buy the document rath« that the insurance .
SO a pmon holds the document in fi'ont of them alld saYI "I buy dtis !tom you for such aOOlUcb a price". Some brothers claim that this is a valid means of

acquiring a car insurance document.
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Answer: To judge on this issue according to sharia, I ha~e to draw attention to a very basic point in trading: Prices are paid for goods that are O\vned and used, such
as cars, books, food, clothes, houses etc. Or prices are paid for services provided to the purchaser (or payee) such as tho!;e ora teacher, solicitor, lawyer, doctor, cab
driver etc. Prices are also paid for other services in the fonn of valued enjoyment as in parks, cinema, TV movies etc. In summary prices are paid for a good or real
service. It is true tIlat people are forced to pay money like fees for services provided by a state with no sign of any goods or services like fees for crossing borders, or
admittance to a country for oneselfand sometimes for care and goods accolnpanied.
Ilowever this is only by force of the la\vs in matters people are in need o[ Based on this understanding, to buy a lottery ticket for £5 is illegal because it is money
for no service or good, moreover it is involvement in lottery - a game of luck that is haram Therefore huying an insurance document even without signing the
contract and without benefiting of that illegal contract is still doubled, for it is money paid for neither a good nor a service, as in a real service that you could obtain.

10. At the end of Chapter 6 ofNizaam it says -"The systems are Ahkam Shali'ah. which organise man's affairs The Islamic system handles all of man's af1Birs and
outlined a comprehensive set of rules enabling one to derive detailed rules from these comprehensive meanings when carrying out the implementations. The Qur'an

and Sunnah also includes general outlines ie. general hints to deal with man's problems in his capacity as a human being and enabling the mujlahideen 10 deduce
partialjudgemenl~ from the general hints for problems that occur throughout the ages and in different places."
What is meant by "general hints" and "partial judgements"

Answer: General hinl~ is better to be changed to general meanings and partial judgements are to be changed to detailed rules
In the Quran, Allah(swt) s.'Iy~: If they suckled for you pay them their wages.
This is a general outline talking about the one who provides a semcc deserves a wage. The hook says "general outline" i.e. general meanings. So the general
meaning is that a wage is deserved for whoever provides a (legal) selvice. 1 hi., is applied on all sorts of jobs, whether they are private, common, big or small.
The mujtahid would refer to this meaning to decide if a broker, a typewrilcr, a car driver, a teacher etc would be entitled to a wage. Similarly he would decide upon
a Wali, khalim and his assistant, as they are not employed by the ummah they would not take wages. Rather they would be compensated ft)r their pre-occupation in
their filnctions on account of them running their own bu!oiness and af1Birs.

,
t I. People say that the muqalid must follow the same mujtahid in all the rules relating to one masalah (issue) - in Shaksiyah we give the example of salah and wudu
- i.e, that they are one mllsalah and tIlat we must fullow ihe same mujtahid in that masalah.

a. Is this understanding true? Ir 1,. What is the definition of a masalah? what is the evidejce fur this?

Answer i
Yes the muqalid has to follow the mujtahid in the whole Musa'la. Musa'la is an issue which is in total has no direct reflection with oIlIer matters regarding its
execution, tIle conditions of its validity, and the elements which could be invaluable or restrict its realisation.
Hajj is one issue - As Ihram, Intention, Tawaf
Fasting is one issue - as starting Ramadhan, starting day msting, breaking msting, matters that cancel fasting, what are the limits oftmvel to allow not msting,
fitrana, taraweeh etc. :
Musa'la can't be safely executed unless all relevant issues like conditions are observed.

,
t 2. Once a man and woman are engaged - I understand that they are allowed to talk to each other -
a. Is this correct?
b. are they allowed to meet without a mehram (i.e., in cafe)?
c. are they allowed to talk on the telephone? '

Answer: Engagement has no proper place in nikkah in Iklam. This is a new practice that Islam and one that muslims ne;.'er knew before. So engagement does not
represent nikkah and accordingly does not entitle the twIt parties with allY special rights or privileges. The only divine right for them is that the engaged girl is not
allowed, once it is announced to be proposed by any other Muslim male. As for talking to each other, it is only in the matter of marriage and in presence ofmehram.
They are not allowed to meet together in public even with a mehramjust for entertainment purposes. It is only for matters related to marriage, like looking for a
home, or buyingjewellery ete. To talk over telephone is .a"owed with clear permis,,;ion from the parents, but the dialogue must be ftee of any intimate language, as
she is not his wife legally, so he has no divine rights over her of that nature.

,

13. Some scholars have staled that the Hadeeth regardin~ seeking refuge from punishment in the grave is mutawatir lanee. Ibn Katheer (al bidayah wan nihayah)
gives one hadeeth that has been narrated he says from Ibn Abbas Abu Hurayrah Abu Tharr amomgst others and states that it is Mutawatir, and hence in his view
part of the Aqeedah. What is the Hizb's position on this .hatter?

I~ .1

Answer: It is well known that the definition of Mutawatir hadith is not unique for all scholars, So some scholars may disagree with others over whether a hadith is
mutawatir or not. Scholars even differed over whcther what hadith is sahih, or a particular hadeeth is saheeh or not. I have no idea if the hizb has accepted or not the
view of Ibn Kathir in this issue.

~ 14. Is it possible that a certain Hadeeth is considered as Jefinite by some and not definite by others and therefore an aspect of Aqeeda for some and not others as
with the above case? 1

Answer: You have to remember that with the aqeeda i~ues, Islam has obliged every muslim to believe in them, otherwise he will definitely be, in the view of
Islam, a karl1. (The!;e are to believe in Allah, The day of judgement, The Books, The Angels and the Qadar is from Allah) To prevent Muslims differing in tIle
aqueeda we have to state the importance of the definite evidence in any creedal issue

15. We state that it is not allowed to adopt the Aqeeda ilirough Taqleed. However can the Muqalid Ammi verify what matters are part of the definite aspects of the
Aqeeda that we discuss in SI111khsiya Islamiya vol 1 ?Is It similar to the case that someone can make Tarjeeh although he does not have a command of the Arabic
language? i
Answer: The muqqalid in aqeeda has to change his approach. He has to know as much as easily possible about the evidences of the creedal issues without
comprehension. The issues just mentioned are easily understood from hundreds of verses in Quran, so they are possible to be convinced ofby any muslim, thus
stopping to have imman by taqleed. As for the other partial creedal issues, the muslim is forgiven ifhe did know its evidence, or even if he did not know about them
very clearly. So what some people nowadays insist that every muslim should know where is Allah in order to be of sound aqeeda is totally new, because muslims
never raised that to any new new muslim so as to witness of His Islam. Other partial issues are treated similarly.

16. In Shakhsiyah Islamiyah vol I we stale that moving from one opinion should be based ullOn tarjeeh. It was explained in a previous answer to a question that
this is for the Mujtahid and not the Muqalid. Ifone person is Mujtahid in one masala does that mean that he Adopts the whole masala ora Mujtahid like salah and
~lIdu as condition according to the ijtihad ora mujtahid i.e. make tarjeeh of the whole masala or because he is capable he can adopt from within the diferent
ijtihadaat and therefore as he is mujtahid in this masala may adopt different aspects of the masala according to different mujtahideen

Answer: The Mujtahid is not muqalid, so he acts according to his conviction, whether the opinions he is collvinced ofnre his or otIlers opinions. But mujtahid
mas'ala he may develop his opinion in that Mus'ala by his own ijtihad and/or following the ijtihad of other scholars. Yet he will be muqalid in the other mus'ala if

he did so.

i
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17. We say in Shakhsiyah Islamiyah vol 2 that the phmse al qumish is a name (ism) and therefure it is not acted upon. IR this similar to MaO1oom allaqab and
therefore it can not place yaqeed or takhsees but rather is a particualar example of a preferable condition? However if we say it is not acted upon how is it a
preferable condition as we state in the ruling system?

Answer: What we mean by not acting according to the Mafl1oom ofal-loqab is that wc do not consider that the loqab has a mafl1oom whether in agreement or
disagreement with. To consider that it has a mafgoom means to exclude any who does not qualii)' to that mafhoom by disagreement (i.e. maO1oom al-makhalaf'a).
So other than quraishi men can be Khalifs. Yet because \he Qumish is mentioned in the hadith it became preferable (mandoub) Which means that it is preferred that
the Khalifis from Quraish because the hadith mentions that, but it is also acceptable for a Khalifto be from outside ofQuraiRh

18. When it puts up a conRtitution and cannon to be full~wed by the judges in legislation (jURt before thought and method), point 3 needs clarification:
When it talks about thejudge is not permitted to issue verdicts contradictory to state adoption, it then states that issues where the state has not adopted, the judge

will issue the verdict on his understanding ofhukm shar'a. this raises questions:
When it says issues where the state has not adopted, does this mean issues to do with ihadat, or just issues like mu'amalat but the state has not got around to
adopting on them

Answer: In principle, Adoption iR a right for the Khalif'a. It is supposed to be within General Guidelines and as minimal as pos.qible However whatever is the scale
of adoption, the detailed rule, find judgements of the Judges may not be within the adoptions of the state. Thus they judge on such issues acoording either to their
own ijtihads, or by applying known opinions by other known scholars to Ruch issueR and questions. And this is general in Ibadat and even in the main areas where
the state has adoptions, but they're many details which the state avoided to nd.opt leaving them to the judgeR
In Ibadat the state adopts in Zakat,jihad, start and endine off'asting and the Hajj
If it is ibadat, how can the state enforce such rules becauSe we the state does not adopt on these isRues

19. If the judge rules by his own usul and this contmdicti:d the state's usul, what then happens if the state does issue a rule later. This is especially important on
iRsues which are on-going like rules of company transactions particular to a few is.ques (i.e. like internet banking)

Answer: The judge can't adopt against the state adoptioh. Regarding the usul, once it is adopted by the state, all the state officials - walis, assistants, judges etc are

r obliged in their ijtihad to follow the same usul though th~ir ijtihads may be different from each other, and this is allowed as the state did not adopt in such matters.

20. Certain rules that the Uthmani's adopted were clear kufr, eg Qadi judging with Riba contradicts definite text, definite meaning. Doesn't this mean that the
statement in Chapter 3 that the judges throughout the Isl~mic State judged according to Islam is wrong?

,
Clearly they didnt in this issue ofRiba and other issues. ~:

i

Answer: This.was considered shar'l because it was intT~uced based on a f'atwa by the Sheikh-al-islam in the State. When the officials applied them they did so
based on that f'atwa as being Islamic law. This could be ~sily understood at the time when the main officials do not know arabic, together with the spreading of
ignorance and the closing of the doors ofijtihad. i

21.1 want to clarify a hukm given to me before. It states that if clear kufr is implemented in the Islamic State and no one accounts the ruler then it is still dar al-
Islam. Is this correct? The context was to do with the Uthmani's implementing kufr laws.

Answer: The answer to this is mentioned j'l the previou~ answer. The people all tholJght that the state implements Islam and not kufr. So from the Shari'
perspective this is still dar al Islam. ..

i
22. In Chapter 3 it gives daleel for checking whether the judges judged according to Islam, namely the records in Istanbul, Cairo and Baghdad. But when it
mentions the ruler, it gives no daleel for showing that the 5 systems were implemented. What is the daleel? Is it antiquities and narration?

Answer: The records from the courts were not mention~ as evidence. Rather discussion over that point was mentioned before that statement. Only it was
mentioned that the nearest evidence (not the evidence) to that matter were the records of the courts. The ruling, economic, social, foreign tTeaty systems have been
addressed in the book as the judges actions were addresstd. These systen1s were the only ones used in the state till it was occupied, and later destroyed.

23. From the book Mef'ahim concerning the section The Doctrine and the System, what is our stance regarding the situation when more that one Islamic State
(- existed at the same time (i.e. like in the time of Salah uddin Ayyubi when there was a State in Egypt and one in Damascus) If the latter one is not considered an

Islamic state, what occurred when the first one was destToyed/overthrown. i.e. is the second one considered THE Islamic state in this circumstance when the first one
is overthrown. ~

Answer: There was this situation twice befure the case cfSalahuddeen. First when Mu'away (ra) ruled As-sham at the time of Ali(m). Second when Umayyads
ruled Andalus after Appasid came to power. The illegitirhate state continues under all circumstances even when the actual legitimate Khilaf'ah state is destroyed as
you assumed. Only if the muslims accept the illegitimate state after the disappeamnce of the legitimate one. at that moment this state becomes legitimate. This
happened when AI-Hasan was elected as Khalif'a after the death of his f'ather (Ali(m», and he then conceded to Muawya(m), then Muwya(m) became the legitimate
Khalif !

24, Concerning the destTuction of the Khilaf'ah in 1924, ~hy do we say that the State existed until 1924 when the security was not in the hands of the Muslims from
the end oCthe Second World War (1918)?

,
Answer: We mean that the Khilaf'ah State Officially exiSted till that time in 1924 when it was destToyed. The point at discussion was not whether it qualifies to be
the proper state or not, which we already had covered by saying that the implementation of Islam was terminated in 1918. The point is that the Khilaf'ah could have
managed to regain power in tillS period between 1918-1924. But it did not, mther it terminated in 1924.

25. Under the legislative sources, it states that the correct Usul is Qur'an, Sunnah, Ijma as Sahaba and Qiyas What do we define as the ljma as Sahaba? i.e. i.q it
something that must contTadict a text already understood by the Muslims (i.e. the burial of the Prophet (SAW). If this is so, how do we reconcile other ljma like the
Ijma oCthe sahaba regarding the compilation oCthe Qui'an, as this does not contTadict ant text tllatl know of Also are there any other rules/conditions placed on
Ijmaas Sahaba?

Answer: ljma'a of the Sahaba is their agreement on a matter as the divine rule over an issue without mentioning the evidence In this case their ngreement is
considered Ijma'a (an evidence) because these indicates that they knew the evidence from the life of the Prophet(saw). I.e. his words, actions and acceptance, but
they did not mention it in those circumstances.
The other type ofljma'a is the ljma 'a as-Sakuti (i.e. by staying silent). This means that a sahabi says something or does something which apparently contradicts a
hukm Shari'(i.e. it is deniable), yet the sahaba see that or got to know that action or saying oCthe sahabi, but they kept silent, i.e.. They agreed on what he said or
did. This is the reality of the ljma'a by silence. An example is when Omar(m) restored land from Bilal, after he ignored IIsing it fur three years. The Sahaba
witnessed this, and they did not object to Omar though it is taking a Mllslim's land, which was given to him by the Prophet(saw). This meant that Omar(ra) and the
Sahaba were aware of the evidence that prohibilq neglecting land for three years and the right of the state in taking it from him. This sort ofljma 'a has conditions.
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(I) it should contradict other rules. (2) Sahaba should have kno\\11 that incident of the sahabi (saying or action). (3) It should not be done by the Khalifas one of his ,ii~~;

functions is the right to dispose of the furK!s of the Bait-ul maal upon his own Ijtihad, by giving the people equally or preferentially. ..,:;;"
"

I16. Concerning the same section when it explains that the Shariah of the previous Prophets (AS) are not a Source ofHukm Shar'a for us. Is there such a thing as '$
Iktida' (i.e, taking lessons ti"om the struggle of the previous Prophets (AS). Ifso, how does this fit in to this discussion. i.e.lfStIara min kablana is abrogated, then '£
how can we act upon the example of the previous Prophets. t
Ans-r: Wherev.er the Quran or t~ Sunnah dra,ws our attention, as ~uslims to an~ of the prophets practices in the form of preaching or addressing to follow, this ~~
beoomes our sharla, fur the quran dIrected us to It. In the Qumn read, In «(i0; I), asking us to take Ibmhlm(as) as an example (in a certain matter). Also the Quran :~
addresses Mohommed(saw) saying Be patient as previous messengers be plttient. c';

:~

Tbe following quesdoos aod page referenres are from tbe Sorlal System JnI Edition, 1999,10 Engllsb. i,
17. The non-satismction of the instinct will not result in death or any physical, mental, or psychological harm. Harm will be merely through anxiety and ftustration. :

Consequently satisfying this instinct is not mandatory such as the satismction of the organic rleeds, it is rather a matter to bring about tranquillity and for comfort.

P2 I part I.As for the instinct of survival, sanctification and procreation, ifnot satisfied these will not lead to any physical, mental or psychological harm, but merely result in

anxiety and pain. P32 Par :,l11ere are two ~uliar words used in the English tran.~lation. Are they ~Iated to the limitations of translation or a~ there some conceptual points that need
clarifying? These words are anxiety and pain. In English, Anxiety is a reCGglused medical condition. The term anxiety maybe in conflict with use of the words
"mental" arK! "psychological harm". I accept this may be an esoteric meaning, but this does need clarifying. The other word "pain" in itq common meaning aim its
technical meaning is defiantly in conflict with "physical, mental or psychological harm". Pain does constitute physical, mental or psychological harm.

Answer: The word anxiety in ftI.bic is qalaq or you can translate it as worry. The word pain is ftcely translated ti"om the arabic word alarm. But the book
differentiates between pain and hann (dharar) Pain could occur if the instincts a~ not satisfied but hann (bodily, mentally or psychological) does not occur. It
rather said it happens to some people at certain times and may not happen at other times. It affects some people and not others. This is in clear contrast to the harm
caused by the lack of satisfying the organic needs that affects everyone. Honestly, if we have to accept the Western views in this regard, they even say the prevention
of people practising their individual fteedom causes them psychological arm mental pain. A view we should not be easily dra\\11 to accept, as the West started to

give psychology wider interpretation than it means actually.

18. It is Obligatory to separate Men and Women in the Islamic Life: ... .As for the overall evidences, studying them leads us to notice that the Legislator did not

accept women's testimony in crimes, since women do not live ~ crimes mostly take place. P38, Par 3.

Ans-r: It is not only crime but also debt,; As in the longest ayah of the quran in AI Bakhara, the ayah of the debt, where two women equal one man as a witness.
By examining the cases where women witnesses were accepted as one; Iht.-y are women in (TEXT OBSCURED), in suckling and all women inner society. While
half the men in the general public places. This is the reason of the statement mmtioned in the book. So this is the link that the women was of different weight

according to the case and area where she gives the witness.This wording implies that the divine reason 'illah behind the difference between men and women in terms of witnesses is related to the mct that wornen do not
ftequent the places where crimes are committed. Is this the case? What are the evidences behirK! the statement that suggests there is a link between the issue of

witness for crimes and the lower public position of women in society?

19. Looking at women, p42 par 4
Ash-Shafee reported in his Musnad ti"om Zaynab. ... 'I used to see him os a mther. .. .'
Is there any indication that this was given approval by Rasool Allah(saw) or Ijma' sahaba etc, 'fhe text in the book doesn't state when thiqtook place. Was Zaynab

mature at the time that she was referring to. It may imply she that was a child at the time.

Aoswer: The Shafi'i brought that as an evidence, and the assumption to be a child would be have no weight for it was not mentioned and the child would not be a
case to bring an evidence for it as Ashafi did However in the hadith of Abi Qa'ees he himself mentioned in the Muharromat of women, where the prophet(saw)

allowed him to come in as Maharram to her though he is not the husband of the women who suckled her.

. 30, Is it allowed to service computers ora company, which is owned by a muslim and makes audio conferencing equipment which they sell (in the middle east andr elsewhere) for the purposes ora dating agency/escort service? In other words can you take such a company as your client?

ADs_r: Two points are IIet.:eSSary here:i) a~ these audio conferencing equipment which this (client) company makes are technically used only for dating agency/escort services and purposes?
If they are technically used for such (generally) haram service, then it is haram even to have any S()rt of dealing with them, specifically if the O\\11er is a muslim.
But ifhe is not a Muslim, the only those dealings ~Iated directly to such haram service are haram, While other dealing.qlike repairing the AC, cleaning tile offices

arK! the like are not hanlm.However, if these equipment can be used ftlr halal services, then in essence it is not tlaram to repair such computers.
ii) However, e:ven technically, these equipmen~ can be u.se<l for ~181 servi~ ifin reality IIU~' Muslim Qwn~ ~,npany deals with ~ h,ram matters, it is tlaram

to take as a clIent, because thiS would be helpIng them In sp-eadlng cortvplOn (Aaram services).

31, Man O\\11S t /3..1 of a piece of larK! in Rangla~h valued at aroull<l II K The other 2/3" are owned by to t>thor limity ~hers At present moment he cannot
have access to the land arK! is not deriving any benefits 1tom it becau:JC ""y decision on the land rnust be made by all 3 U\\11ers oflhe land

Does he have to pay 7.ak/u on tIle land now, even though he has no acceiS to ,he land?
When he does get acce5~; to the land, does he have to pay zakat on all the yea/, that he has owned it?

Aol-r: Zakat Is t>bligalory on land if it is for investment and trading, i.e. to sell for companies to invest or to build on or to 8011 for any purpose. In that case
Zakah has to be calculated every year based on the average price of such a land at the time of giving the zakah, Otherwise be considers tile zakah amount as a debt

which he adds every year till he is able to payor after he sells.This, however, is if the land is tradable, i.e under real demand for trading and investment, and the only problem are the partners, and the price is actually increasing

every year.If the land is almost dead, and there is no demand for it, and its price is almost paid, and can't be even sold if they wanted, then at least zakah has to be paid orlce it

was sold,I personally tend to consider zakat every year. If you have some mollC)' savings (for halal reasons like to build a house - etc.), you pay zakah on such savings every

year.

31. Does a woman cover in front of her mther in law (the fBther in law is a non muslim)?
Does a woman rover in front oCher father in law (the mther in law is a non muslim)?

Ans-r: Is no, The evidence is given in social system - the Prophet (saw)was asked by one of his wives about rovering in front of her father who wasa non Muslim

and he said this was not needed.
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33. Does a woman have to cover during labor?

Answer: Not adopted: a woman should cover as much she can for modesty but in principle does not need to cover her awrah.

34. Is a woman allowed to travel alone in an ambulance?

Answer: The hukm re travelling is that a woman can be in a car with a man (such as a taxi) as long as people can see them and they do not drive to a place where
seclusion can occur like a secluded lane. Re an ambulance journey, the reality must be looked into. If the journey was an emergeny then it would be permitted. i.e.
an accident occured or life or death then it is allowed. With something that is pre arranged such as childbirth then the woman should make sure that she prearranges
someone to accompany her. This does not need to be a mehram. it could be another woman like her sister or friend or an()ther man, as the issue is about seclusion
not mehram However if something happened in the pregnancy that was not usual, and there was noone present - and so the risk of miscarriage was there then she
can travel in an ambulance alone. owever a woman shou]d always try to have someone present, especially when she is in the latter days of her pregnency.

35. Are paramedics allowed to enter the house if the husband is not there?

Answer: Not adopted: No - unless it is a life or death/Emergency.

36. Does the woman have to pray after her waters have broken? ;~-~4".

;Answer: No "

37. When does a woman's prayer resume after childbirtt.. and does she have to make up for the missed prayers?

Answer: She doe.~ not need to make up the prayers. She resumes after 40 days or when the bleeding stops. If the bleeding after 40 days is part of the 'aft~rmath
bleeding' then she does not prey until it stops. This should not be more than 10 - 20 days. If the bleeding is somethinr else other then the aftermath bleeding then she

,...rc does have to prey by cleaning herselfand praying

--/" 38. Does a woman have to cover in front of disbelieving Women?

Answer: No - the same rule regarding a woman covering in front ofmuslim women will apply i.e. not wearing seethrough clothing etc... However a woman cannot
breastfeed in front of non mahrem women, ie. not covering.

39. Is it allowed to own a private limited company and how is this different to a public limited company?

Answer:
Limited Companies are by structure haram, however one can use this structure to benefit from it but not abide by any aspects related to
limited liability.

Discussion in Mefahlm on Spirituality, pSI. )

40. When does the musliln actaully attain spirituality, a feelillg/emotion of veneration of Allah(swt).ls it the mere contemplation of the creator v,hich may produce
the emotion or the mixing of matter and spirit, such that in every single action we do we should attain 'spirituality'or is it specific feeling/emotion which may result
from certain realities/actions we do eg prayer, hajj, on the battlefield?

Answer: Spirituality is the feeling of the agitated spiritual instinct when man thinks about the might of the creator. In other word it is the feeling that results from
the spiritual aspect of man. I.e. man realises that he has been created by a almighty powerful being and that his existence is insignificant in comparison to the
existence of this being. This produces in him fear alld veneration fur the creator- this feeling is called the spirituality. So when looks at his surrounding ie.
Mountains, trees and he comprehends Allah's existence this feeling will inevitably be produced. Or when man ponders on the ayahs in the Quran pointing to the
creation this feeling will be produced. This feeling is not related to mixing the spirit with the material.

4 I. What are 'the extraordinary treaties due to Idtirar(Mu'ahida idtirariyyah) of emergency' mentiolled ill Mefuhim on p.5.?
(~~Does this relate to the temporary peace treaties allowed with occupiers of muslim land, or the rules ofduresslcompulsion whereby the muslim or state are allowed to
\ furgo the standard shariah rule in order to save one's life or territiry or certain death/destruction. Or does this relate to something completely different.

Answer: This is the treaty of emergency conducted by the Islamic State witll an enemy state under grave situations to avoid a destruction of the state. The rules
pertain to such matters come under the rules of necessity and are regulated by strict guidelines. So when Mohammed (SAW) offered the Kaffir one third of the date
crops of mad in a during the battle of Khandaq so that the enemy may withdraw from the borders of Madina is an example such a treaty. So if Khilafuh was to be
established in Turkey and the EU threatened to attack the Khilafuh and the Khaleeffeared that such an attack would result in the destruction of the State Then it
would be permitted for the Khilafuh to enter a n emergency treaty with enemy. This may result in the Khilafah giving some of its resources to the EU. But it
would be furbidden for the Khilafuh to cede any land or authority to the enemy state as the rules of emergency forbid such acts

42. What are the conditions of being a Mujtahid in a Mas'ala (issue)? Is the one who appreciates (takhsees) the rule and its evidences considered a Mujtahid in that
Mas'ala?

Answer: . The conditions for the mas'ala mujtahid are to have some sharee alld lallguage knowledge which will allow him to make ljtihad in the mas'ala (issue)
which he is looking at and it i5 not necessary to know all of the usooland all of the language rules like the mujtahid of(Mathhab) and (Mutlak),So that means it is
enough fur him to know the lallguage and the usool rules which is related to the mas'ala which he is looking at only.
I a.Again the rules which he needs to be Mujtahid mas'ala he needs some of the language and sharee rules and it can be what you said (takhsees) if it in the issue
which he is looking at.

43. Is the Arabic language a condition for being a Mujtahid and does this apply to all types of Mujtahid?

Answer: Yes it applies to all types.

44. What are the definite points of Aqeeda As some scholars differed about the issue of what narrations are considered Muta\vatir and the types ofMutawatir, fur
example some say that the issue of punishment in the grave is Mutawatir Ma'nawi (in meaning). Therefure according to us what are specific points of our aqeeda?

Answer: The definite points ofaqeedah the five which been mentioned in the quran by word and meaning which are allah, Inala'ekah, the books, me.~~\ers"
day of judgment ,and the sixth one which been not mentioned by word but by meaning the qada'a and qader
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"~"45.ln the book "The Islamic Personality" Volume I It mentions in the section about the categories of Hadith that one of the conditions for a Hadith to be considered
" Mutawatir is that the number oftransmltterB should be such that they are a group but it Is not alloWe!! to be below five people. It mentions the evidence for this as
;'" being the number of witnesses needed in giving testimony for Zina. Is the subject of Mutawatir Hadith rational or dQ we for this point refer to the text? If so why do

we have to refer to the text for this ~int?

AnSMr: The mutawater is rational and textual ,Rational because it is a studyillg of the realty of the definite texts ,And that decision is for the mind (aqel). There for
we studied the realty of the texts which we received ftom the sahaba , tabeen , and tabee-altabeen , which is the Quran and ahadeeth ,So we looked to the realty of
any - you here, whetI you can say th.t it is definite news,So this is the (aqel) Job So it is rational .And when you refer to the text you will fined Islam said the
news will be definite if four of people and they are known in there situations and behaveors and the examples which you gave the witnesses needed in giving
testimony for Zina are mlillmum four and the condition for th.t that they are well known tolhe Judge other wise if there is I % doubt 11';' (~ckJ) will be because of
the hukom sharee There fur to say this is a definite text you need to have five (rational).and they should bee known other wise maybe It \\111 be more and

the other two ~in~ which you know. So it is the (aqel) job means rationale,And from the text we knew the definite news which Islam will accept.

Pollttcal partie.:

I have been asked the fullowing questions that need clarification ftom the party leaflet 'Departure Point', regarding the fullowing ~inl9;

46. 3/4 . . does a political party need to be idoological?- in order to have a higher level of thinking than society?

what are die lalse political activities initiated by colonialism?

ADs_r: In common terms a ~Iitical party does not need to be idoological bl be classified as a political party. So there are many ()arties in tile world that are
political but not ideological. But in Him terms a true ~Iitical JMtriy must be idoological.

The essence of~int3 is that the ~Iitical organisations were intentionally created by the colonialist to achieve certain objectives. So
before this point there were no politi<:al activities amongst the ummah nor were there any political organisations existent in the ummah. Subsequently will still from
this disease till today. TbU is ftom the perspective of activities and organisations.

The essence of~int 411 that the type of thinking exhibited by such organisations made It unworthy to classify them as ~lllical ()arties. There thinking was so
*' declined that they fell well short of the thinking ~~ by the average man. A true ~Iitical movement will possess thinking that will enable it to change the

/. reality lacing it. This Is ftom the perspective of the thought.

47. S<K:iety in Muslim lands. any examples of the Ummah as a society abandoning capitalist thoughts when realising that they contravene the Islamic aqueedah.

AD~r: Question Is vague ?

48. Psychological thoughts are rational - how do they Ixx:ome part of culture.

AD~r: Please explain what do you mean ?

49. Man owns one third of a piece of land in Bengladesh valued at around I I K. The other 2 tllirds are owned by 2 other lamily members. At the present moment he
cannot have a~ to tile land and is not dC1"iving any bertefits ftom it tJc,.';8u~ any de.:ision on th~ land must be made by all 3 owners of the land.

I. Does he have to pay zakat on the land now, even though he has no access to the land?
2. When he does get a~ to the land, does he have to pay zakat on all the years that he has owned it? ~

ADSMr: Zakat is obligatory on land if it is fur investment and trading, i.e. bl sell for companies to in~ or to build on or to sell for any ;~
purpose. In that case, mat.has to be calculated ev':fY y~ based on the avClRgc price ?fsu.ch land at ~ ~imc ofgiv!ng the zak~t. Otherwise he consideres the. ~

, mkah amount as a ~ which he adds every year till he IS able to pay or after he sells It. thiS however, IS .fthe land IS tradable, I.e. under real demand for tradIng :
;, and investment, and the only problem is the partners, and the price is ACTUALLY increasing every year. 1
;; )
~! If the land is almost dead, e.e. no demand on it, and Its price Is almost fixed, and can't be even sold If they wanted, then at LEAST zakat has to be paid ONCE It was '!,~ j
'~ MIld. '1
'i I personally, advise tend to consider the Zakat every year, as if you have some Money savings (fur halal reasons like building a house etc...) you pay wat on such ~. j

;'c,".. savings every year. "..
'
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